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Abstract: The impact of the Corona virus has devastated many sectors of life, including tourism
as the most affected sector. To restore the national economy, the tourism sector is slowly being
allowed to operate with strict supervision over the implementation of health protocols and CHSE
(Clean, Health, Safety, Environment Sustainability). One of the tourism promotion strategies is
the conservation of oral literature to develop the characteristics of the Marunda community
through local wisdom based on the creative industry. The development of the Marunda area as a
tourist object should, as far as possible, not abandon the values of local wisdom and the creative
industry. The results of this research can be outlined as follows: 1) the concept of conservation of
Si Pitung oral literature characteristics in the Marunda area, North Jakarta, as a tourist
destination, 2) management patterns of characteristics in realizing a Marunda community based
on local wisdom and creative industry, 3) the cultural characteristic model of Marunda as a
tourist area based on locality and creative industry.
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A. INTRODUCTION

In terms of national development focusing on the country's economic development,
Indonesia has many reliable resources, one of which is utilizing the tourism
industry. According to Law No. 9 of 1990 Article 1 (3) concerning Tourism, tourism is
everything related to travel, including the management of tourist objects and attractions
and related businesses in that field. The Tourism Industry is both a business and a social
phenomenon.

Nowadays, modern tourism has become one of the industries to be reckoned with
globally. The UNWTO (2020) noted that in 2011, the economic volume of tourism
exceeded the export of oil, food products, or cars. Tourism is a major player in
international trade with added value as a "sinkless industry". However, in 2019, the
tourism industry experienced pressure and a significant decline in foreign tourist arrivals
due to massive cancellations and a drop in bookings. The decrease in travel by the
Indonesian population in 2019 and the subsequent years was triggered by the impact of
the Covid-19 pandemic. This decline in the tourism and travel business affected UMKM
businesses and disrupted employment. Even though tourism has always been a labor-
intensive sector, absorbing more than 13 million workers. This number does not include
the derivative impact or multiplier effect that follows, including the derivative industries
formed beneath it.

577


mailto:tigo.attas@gmail.com

One effort to revive the tourism sector in Indonesia, especially DKI Jakarta, is through
the conservation of oral literature in the cultural heritage area of Marunda, North
Jakarta. The conservation of oral literature is carried out through local wisdom based on
the creative industry, which contains cultural values and local wisdom to be developed
from cultural, educational, and economic perspectives.

Examples of cultural development can be done to explore local wisdom values that can
be used as a foundation for community character education, such as the research
conducted by S. G. Attas, G. G. Azmin, and M. Marwiah entitled “Development of
Islamic Character of Pulo People Through Folklore as Local Wisdom of the Tidung Island
Community” in 2022, S. Steven and S. Herlambang entitled “Pertunjukan Kesenian
Betawi Milenial” in 2019, L. Lizawati and I. Uli with the title “Implementasi Nilai
Pendidikan Karakter dalam Sastra Lisan di IKIP PGRI Pontianak™ in 2018, and research
conducted by Rahmad entitled “Partisipasi Masyarakat Pesisir pada Penyelenggaraan
Pendidikan di Sekolah Dasar Negeri 02 Marunda Jakarta Utara,” in 2012.

On the other hand, one potential of oral literature that can be developed from the economic
side is its use for tourism development, such as in research conducted by N. S. Seha
entitled “Revitalisasi dan Konservasi Sastra Lisan Berbasis Destinasi Wisata” in 2023 ,
D. Safitri et al. entitled “The Role of Energy Consumption and Economic Growth on the
Ecological Environment in ASEAN Countries” in 2022, and research conducted by L.
Izzah, S. T. Sulistiyono, and Y. Rochwulaningsih entitled “Commodifying Culture in A
Frontier Area: The Utilization of Madurese Culture for Developing Tourism in The
Eastern Tip of Java Island, Indonesia” in 2021.

Tourism development based on oral literature is not carried out by directly selling the oral
literature. Instead, it is by making oral literature an inspiration and a medium for tourism
promotion, including the oral literature in the Marunda area. Given the great potential of
oral literature, there is a need for conservation of the oral literatures in the Marunda
area. The Marunda area, North Jakarta, can become an area that advances public welfare
through the creation of job opportunities, stability and affordability of basic needs,
increased social justice, acceleration of infrastructure development, ease of investment
and business, and improvement of cultural and traditional management.

B. METHOD

The research method is ethnography. The research is developed with an instructional
material model containing materials about Tidung Island that constitute the characteristics
of the Tidung Island's art and culture. This research uses the Research & Development
(R&D) development model. In Setyosari (2016), the steps of this development use the
model initiated by Borg & Gall (1983) which has ten working steps, including: 1) initial
information gathering, 2) planning, 3) initial form development, 4) small-scale trial, 5)
product revision, 6) limited trial, 7) product revision, 8) feasibility test, 9) product
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revision, 10) dissemination and implementation. The selection of the Borg and Gall model
is due to its high validation, which has been tested by several experts.

C. FINDINGS AND DISCUSSION
1. Conservation Concept of Marunda Community Folklore

According to the Center for Development and Protection of the Language Development
and Fostering Agency, Ministry of Education and Culture (2019), oral literature
conservation activity is the documentation of oral narratives that have an inheritance
system and are supported by a specific community or group. The selection of the oral
literature object to be conserved must be based on the results of a vitality study of oral
literature with a certain vitality status.

The priority sequence for conserving oral literature starts from those with critical status,
endangered, declining, vulnerable, and safe. This aligns with Nahak's (2019) research that
efforts to preserve Indonesian culture in the era of globalization must be done as well as
possible. Furthermore, our culture is increasingly experiencing a shift in cultural values
that are inclined towards the West. In the era of globalization, information is a tremendous
force in influencing human thought patterns. To overcome this, awareness of the
importance of local culture as the nation's identity is necessary.One oral literature that
must be conserved because of its importance is the story of Si Pitung.

Ruslan's (2021) research on the narrative structure of Si Pitung in animation media by
Kastari Sentra and YAPS Animation, which sought a meeting point between regions to
produce a design guide for the Marunda Area City, through the maximization of
heterotopia tourist spaces, meaning spaces formed due to the existence of marginalized
groups caused by conflicts of interest. This includes the issue of Marunda oral literature
conservation concerning the figure of Si Pitung through the rancag oral literature of Si
Pitung, which was written by Siti Gomo Attas in 2017. The results of that research
mention that the story of Si Pitung as oral literature is contested by various social forces
outside of itself in the context of Betawi cultural representation.

The conservation analysis of the Si Pitung story is not about the context of natural
environment preservation, but the preservation of social, moral, and cultural values, such
as justice, the courage to fight oppression, solidarity, and concern for others, which are
inherited through the heroic story of Si Pitung against the Betawi people under Dutch
colonialism. This is narrated in the rancag of Si Pitung, which was performed at Taman
Ismail Marzuki in 2013 by Firman (40 years old) and Jafar (55 years old) as follows:

1) Kalau kue sumping kenapa makanan orang
kue sumping makanan orang

kalau palang melintang kenapa karang digantung
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Pasang kuping semuanya yang terang-terang
Pasang kupinglah biar terang
Setengah sebelas kita diem-diem di sini

Mau cerita Uwa Pitung

2) Kalau pasang pelita ente bilang kernag digantung
Pasang pelita terang digantung
Kalo pisang kepok ambil yang muda-muda (emang-emang-emang)
Yang disini bawa rancagnya Bang Pitung
Yang dulu pernah ngerampok di Kampung tanak Merunda
Pasang pisang kepok lo bilang kenapa yang mudah-mudah
Pasang pisang kepok yang mudah-mudah
Kalau ada asam keranji di lebak jatoh di tanah (emang-emang-emang)

Emang ini mau cerita Pitung Waktu Ngerampok di Marunda tu udah mau
ngerampok juragan sero haji Syamsuddin masuk dibilang uda kena

(Rancag si Pitung 2013) ...

In accordance with the excerpt of the rancag rhyme above, it can be shown that the lyrics
of the poem are arranged in an ab-ab rhyme scheme, meaning each line ends with a
different but rhythmic syllable. When we look at the transcript of the first stanza, the end
of each sentence is almost the same, all ending in the syllable 'ng,' but if you look at the
arrangement, it is only ab—ab, namely 'ng: orang - orang,' 'digantung' (ang-ung), and
'terang,' 'terang,' and 'pitung' (ang-ung), making the rhyme scheme 'terang-digantung' and
'terang-si Pitung'. The rhyme formula is visible in the arrangement of the first, second,
and third stanzas. Betawi rhymes formerly functioned for entertainment, as a medium for
education, expression of feelings, local communication, social criticism, as advice, and
for preserving culture.
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Picture 1 Gambang Rancag show in 2013 at TIM (owned by researcher)

In addition to what has been mentioned above, in accordance with the history of Jakarta
during the Dutch colonial era in Indonesia, the function of Betawi rhymes was also used
for social criticism as well as cultural preservation. This is narrated in Dutch newspapers.

In 1901, there were 304 private lands (tanah partikelir), 101 of which were owned by
Europeans, while the rest were mostly owned by Chinese people, especially from the
Upper Class (Cabang Atas). Around 800,000 farmers lived on hundreds of these private
lands, and administratively they were governed by their respective landlords, not the
colonial government. Thus, besides being controlled by the colonial government, private
lands were also known for the cruelty of their landlords. A series of regulations were then
issued by the Dutch East Indies government to tighten the regulation of private lands,
namely Staatsblad No. 19 of 1836 and Staatsblad No. 422 of 1912.

The impact of the oppression carried out by the landowners on the cultivators, who were
indigenous people including the Betawi community, led to poverty and fear of the Dutch
government and the landowners. This situation led to several rebellions led by local
champions (jagoan) from the indigenous population to resist the tyranny (Attas, 2017).

The emergence of champion figures in Betawi at that time was a form of community
resistance. The emergence of champion figures who possessed martial arts and had
caused a commotion in Batavia became an oral story for the community to subdue the
power of the Dutch and their cronies in exploiting the people. The emergence of these
champion figures can be divided into two types, namely the devout champion (jagoan
yvang alim) and the rogue champion (jagoan dengan tipe bengal).

According to Ridwan Saidi (1997:87), the lineage of Betawi champions written in this
paper begins at the end of the 19th century AD. The Betawi champion from Kemayoran
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Village, represented by Murtado, is the type of devout champion. Meanwhile, the rogue
champion, who is also known as a legendary champion figure, is Si Pitung. Before Si
Pitung emerged, there was Si Puasa (Kuasa) from Kwitang Village. Subsequently, the
champion figure Murtado was succeeded by the champion figures Ja'man and Haji Entong
Gendut from Condet, who died in 1916 in battle against the Dutch. The emergence of
these champion stories is a cultural penetration carried out by artists to convey messages
artistically, either through performances or through folklore, or folklore that is performed,
such as the gambang rancag performance in the Betawi community which is shown at a
community festival or as a response to a community party.

Picture 2 The life of indigenous Indonesians in the eyes of the Dutch

Source: https://wartakota.tribunnews.com/2019/08/13/7-old-photos-of-Indonesians-
when-they-were-slaves-in-the-colonial-era-that-makes-them-
sad?page=all#google vignette

2. Preservation of the Values of Courage and Justice in the Story of Si Pitung

Si Pitung is portrayed as a figure who bravely defended truth and justice and fought
against the oppression of the Dutch colonizers who imposed taxes on the people. This
represents the conservation of the spirit of resistance and the struggle for social justice.

1) Kalau begitu bangke Bang Pitung sekaranglah bukan nyata

Nggak boleh boong juga nggak boleh berdusta
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Nama Bang Pitung emang cukup nyohor di dalam koran
Kalau Pitung udah mati Scout Henna langsung pesta
2) Pesta emang zaman duku boleh dibilang liwat ramenya
Maen dadu, nonton lenong, nonton topeng gak larangannya
Emang macem hiburannya segala macemlah tontonannya
La tau lah maksudnya Scout Henna mau politik Kawan-kawannya
3) Kalau mau kenal abang Pitung asalnya ka Rawa Belong
Orangnya pandai menipu, pandai merampok, juga pandai menyolong
llmunya tinggi bumi mester jadinya bolong
Walaupan seorang perampok ama yang susah mau menolong
(Rancag si Pitung 2013) ...

Although known as a "robber," Si Pitung shared the looted wealth with the needy common
people. This action reflects the conservation of the values of solidarity and mutual
cooperation (gotong royong) in the community. Si Pitung is also depicted as a pious
person, diligent in worship, polite, respectful of elders, and upholding the values of
Islamic law. This becomes the conservation of good moral values for the next generation.

The story of Si Pitung is part of the Betawi cultural heritage that preserves the identity
and history of the Betawi community, especially in the struggle against colonialism. This
story serves as a medium to convey moral messages to children about the importance of
doing good in the right way and not being arrogant. In the context of folklore,
conservation refers more to the preservation of noble values and ethics inherited from one
generation to the next, not natural environment conservation. The story of Si Pitung
preserves the values of heroism, justice, and courage in facing injustice, making it an
important cultural heritage.

3. Patterns of Local Wisdom Management

Local wisdom in Betawi community folklore is also written about by Syarif & Ratuloly
(2020), stating that there is a need for documentation of community local wisdom through
the religiosity of the Betawi community. The concept of local wisdom values can be seen
in the opinion of Qodariah & Armiyati, (2013) that the local wisdom values of the
indigenous community of Kampung Naga as an alternative learning resource, namely
leadership, social interaction and way of life, and environmental care, can be used as
learning resources in Class VII and Class VIII.
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Research on local wisdom was also conducted by Dewantara (2013), stating that the role
of community elites in the Urug Indigenous Village, Bogor, can maintain the
sustainability of customs as the local wisdom of their community. Research that
highlights local wisdom was also conducted by Pratomo et al., (2017), who said that
the paketan culture for Betawi Bekasi people is still being carried out, but the constraint
on its sustainability is due to the decreasing and marginalized Betawi Bekasi community.

Furthermore, Alfian's (2013) writing discusses the potential of local wisdom in the
formation of identity as a national character. Septiani et al.'s (2020) writing states that the
local wisdom of the Betawi ethnic group, a socio-cultural mapping of the original Jakarta
community, can be elaborated to include local wisdom as an ethnic intellectual property,
including the forms of Betawi ethnic local wisdom, the values of Betawi ethnic local
wisdom, and the values of Betawi ethnic local wisdom as learning resources. Local
wisdom is also written about by Novi Anoegrajekti et al., (2019), stating that the Petik
Laut tradition needs to be revitalized so that it can be accepted by the current community
with the local context of Banyuwangi.

4. Marunda Cultural Characteristic Model Based on Locality and Creative
Industry

The writing on the creative industry to develop the Tidung Island tourist destination can
also be described in Wirakusuma's (2014) writing, stating that the creative industry
developed on Tidung Island is only in the shell craft and beachwear industry. However,
some fields as characteristics of the Tidung Island community have not been developed,
for example, the existence of various community arts. Writing concerning the
characteristics of Betawi culture that can be transformed into culture in the form of a
creative industry that can create competitiveness, such as Latif's (2009) writing at the
University of Indonesia, which has successfully reconstructed and deconstructed the
Betawi batik culture that had started to disappear. To sequence the three main points in
the characteristic model of the Tidung Island community, they can be divided into several
types of writings that have been discussed above: first, the characteristics and local
wisdom of Tidung Island from the perspective of nature and the environment as a tourist
area have been written about by Wirakusuma (2014) and Khrisnamurti et al., (2017), who
want the natural character of Tidung Island to be protected from an environmental
perspective.

Writings about Tidung Island have not focused on how the characteristics of Tidung Island
from the arts and culture perspective need to be viewed. Such as the writing of Siti Gomo
Attas (2019) which highlights the gambang rancag tradition in the Setu Babakan
community as having a structure and function for the Betawi cultural village
community. This includes the writing of Novi Anoegrajekti et al., (2018) about the
Characteristics and Local Wisdom Values of the Petik Laut Ceremony in
Banyuwangi. Lina et al., (2018) have conveyed information about the creative industry
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on Tidung Island, stating that as a tourist destination, Tidung Island certainly needs
supplies for tourists in the form of crafts and other accessories.

D. CONCLUSION

The conservation of the Si Pitung oral literature story in the Marunda area is not only
about cultural preservation but also a way to improve the community's economy,
especially the Marunda community. This conservation is an important strategy for
developing and building the local economy. The Marunda community can obtain
opportunities to improve welfare through the preservation and packaging of the Si Pitung
folklore in various forms such as performances, festivals, and creative tourism products.

The Si Pitung folklore, which lives in the collective memory of the Betawi community
and contains historical values, morality, and local identity, is important to be passed down
to the next generation. The story of Si Pitung can be made into a unique and competitive
cultural tourist attraction through a creatively packaged conservation process, for example
in the form of performances, festivals, or creative products that have cultural and
economic value. With conservation based on community participation, the Marunda
community not only becomes a guardian of cultural heritage but also gains opportunities
to improve welfare through the creative economy and tourism sectors.
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